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Law Code: The Code of the Babylonian King Hammurabi
as a Souce r Civilization in Mesopotamia

Civilizations ae characterized by distinct social stta. Ead gratum is markd by a dffer-
ent dgree of privilges and access to theesouces of the communityThe Fench historian
Roland Mousnier has identified #& types of societies acdorg to the way social status is
determined within those societiedlo society is completely one type or the otircieties of
privilege were the most psminent ones beferthe Fench Rewlution of 1789.In sud ocieties
in which gatus was set accding to legal distinctions one& rank was usually determined by the
stratum of society that one was born into, whether slpgasant, mathant, or noble Snce
birth and Ieal status wes dosely linled, and since high d¢al status gave access to prigée
these societies have been callsgcieties of privilge” In these societies, themere inheent
inequalities befar the law Those higher in social statuggerlly received lighter punishments
for committing the same crimes as those lower in society did.

Social statification accoding to eligious function is most often associated with the caste
system in India, wherane’s datus was eligious based As in societies in whittone’s gatus was
determined by laythose higher in society had negmrivileges and access to theesouces of that
society But, in contast, those higher in Hindu higrchical structue were o receive hasher
punishments for the same crimes as those lower in sodieiy is because those higher up aer
to act as gamples, ole-models, for those lower down.

Societies in whit gatus is determined primarily by wealth include most societies in the
world today This means that the wealthy haeplaced the privilged nobility as the social elite
Like the privileged nobility of law-oriented status societies, the modern wealthy elite have access
to certain privilges that those lower in society do not have accessBut this access is the
result of the amount of moyp¢hey can pay not their birth or leyal status.We @n find the bar-
acteristics of social s#tification in the law code of Hamnali.

Select Statutes of Hammurabilaw Code

Sometime during December 1901 andary 1902, the ahaeolaist V Sheil discovered
the stele on whitthe Code of Hammabi is inscribed. It is about eight feet high and on the
upper part is a elief that shows the god Shamash giving Hanaimuthe scept& and ring of
authority Below that, written fom top to bottom is the codaven columns of whithave been

1 Roland MousnierSocial Hiearchies: 1450 to the Resent London, 1973 (originally published aes
hierarchies sociales de 1450 a nos jeuParis, 1969).



deletec? The languae d the law code is Akkadian, a Semitic langeaand it is written in the
Cuneiform alphabet.At present, it is housed in the LoavMuseum in Bris. Thelaw code
defines at least thbe stata of society: lads, commoner;, and slaves.

200: If a lord has kno@d out a tooth of a lord of hisva rank, thg shall knock out his tooth.

201: If he has kno@d out a commonex'tooth, he shall pay one-third mina of gitv

202: If a lord has struck the cheek of a lord who is superior to him, he shall be beaten sixty
[times] with an oxtail whip in the assembly

203: If a member of the aristocyaleas struck the cheek of a member of the aristgomdo is
of the same rank as himself, he shall pay one mina @frsilv

204: If a commoner has struck the cheek of a commbeehall pay ten sheis of siher.

205: If a lords dave has struck the cheek of a member of the aristgcthey shall cut of his
ear . . .

1. Whatevidence do these paggs povide of the hiesrchy among the thee ianks? Ifwe did
not already know that a ldrwas higher than a commoner and a commoner was higher than a
slave how would we determine thislative anking fom the espective punishments?

2. If we accept that paying one-ttimina of silver is less sere punishment than having orge’
tooth knoked out, then can we conclude that adds punished less for kn&ing out the tooth of
a commoner than for kn&ng out the tooth of another d?

3. Whatdoes the punishment for a dbs driking the dteek of a ladt who was superior to him
tells us?

4. Whatdoes the punishment for a dbowho struk another lod of the sameank? Whaidoes
that tell us in the coni of the pevious punishment?

In societies that can be classed under the rubritcipilization,” we dso tend to find polit-
ical and eligious hiearchies that complement damther in the adminisation of oganized
states. Anothecharacteristic of civilization is division of labor between, on the one hand, full-
time cmaftsmen, servants, soldgrand geernmental dicials and, on the othgfood poduces,
sud as farmers and peasants.The two goups live in a symbioticetationship (or at least &
supposed to) in whicthe food poduces ®nd surplus food to urban cengefor the caftsmen,
meichants, oficials, and so forth.In return the caftsmen mak manufactued poducts for the
farmer Merchants act as go-betweens, soldigkfend the society dm outside interfence

2 W. J Martin, “The Law Code of HammurabBi,i n Documents fsim Old Bstament imes New York,
Harper Drchbooks, 1958, p. 27.
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while the gwernment dicials male sure the soldies get paid and taxes arollected. W& can
also find gidence of division of labor within Babylonian society the code a& nmentions of
sud occupations as mehants, physicians,wlders, and boatmenFor example here ae ome
of the statutesagarding mechants.

88: If a merchant [lent] grain at interest, he shall rerakty qu of grain perkur as interest.
If he lent mong at interest, he shall rec@ me-sixth (she&l) six se [i.e., one-fifth
shelel) per shekl of silver as interest.

89: If a lord, who [incurred] a debt, does novdahe mong to pay [it] back, lt has the
grain, [the merchant] shall telgain for his mong [with its interest] in accordance with
the ratio fixed by the king.

90: If the merchant increased the interestolne [sixty qu] per kur [of grain] [or] one-sixth
[shelel] six se[per shekl of mong] and has collected [it], tiyeshall forfeit whateer
they lent.

. If a merchant [lent] grain at interest and has collected yndoethe full interest] on the
grain, the grain along with the mgnenay not [be chayed to the account].

92: [not presered]

93: [If the merchant] ... or he has not had the full amount of grain [whighréoeved]
deducted and did not write ameontract, or thg haveadded the interest to the princi-
pal, that merchant shall pay back double the full amount of grain tlyatettey/ed.

94: If a merchant lent grain or mgnet interest and when he lent [it] at interest he paid out
the mong by the small weight and the grain by the small measuwewhen he got [it]
back he got the mogey the [lage] weight [and] the grain by the ¢gr measure, [that
merchant shall forfeit] whater he lent.

9
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1. Whatwould you say was the Babylonian concept of @mtiiaw? of just intezst ates?

2. Thelast statute also indicates to us thatytH&d a poblem with two dferent systems of
weights and meases. Whatvas it?

3. Dowe have a similar mblem today?

Doctors then, as noywhad to watt out for malpiactice cases.

218: If a plysician performed a major operation on a lord with a bronze lancet and has caused
the lords death, or he opened up thgeesoclet of a lord and has desyex the lords
eye, the shall cut of his hand.



219: If a plysician performed a major operation on a commargave with a bronze lancet
and has caused [the &#s5] death, he shall m&kgood slae for slave.

220: If he opened up hiye-soclet with a bronze lancet and has degbhis ge, he shall
pay one-half [the slee's] value in siler.

1. Whatare the gadations of punishments for thefdi€nt social anks in society?
2. Doyou think cutting dfa physicians hand for deswying the lod’s e/e is a just punishment?

3. Do you think having the physician pay one-half of the dHawdte in silver for the same
offense to a slave is a just punishment?

A few katules of the code of Hamnali, we might find a little singe. VW have aleady
seen statutes that deer mutilation (the cutting béf a hand or ear) as punishmenBerhaps the
most unusual type of statutesfr our point of vie, are the equivalency punishments.

209: If a man has struck a fre@nvan with child, and has caused her to mischayghall pay
ten shekls for her miscarriage.

210: If that woman die, his daughter shall be killed.

229: If a liilder has bilt a house for a commonend has not made hisork sound, and the
house he wilt has fllen, and caused the death of ener, that tuilder shall be put to
death.

230: If it is the avner’s on who is killed the bilder’'s son shall be put to death.

231: If it is the slae d the avner who is killed, the talder shall give dave for slare © the
owner of the house.

1. Whatreason can you ingine the Babylonians had for punishing the son or daughter of a
man when what the man has done hesulted in the death of someone el3&Ry would thg
not put that man to death instead of his son or daughter?

2. Doyou think these arjust forms of punishments®hy?
3. Whatdo you think the punishment was if the man hachildren?

One also had toefrain from making false accusations or at least accusations that one
could not powve.

1: If a man has accused another of layimgeeu [death spell?] upon himub has not preed
it, he shall be put to death.
2: If a man has accused another of layidgsau[spell] upon him, bt has not preed it, the



accused shall go to the sacragbri he shall plunge into the sacredrer, and if the sacred
river shall conquer him, he that accused him shalétphssession of his housdf the
sacred ner shall shav his innocence and he isv&d, his accuser shall be put to death.
He that plunged into the sacrederishall appropriate the house of him that accused him.

1. Howwould one go about pring that someone had put a death spell on one?

2. Whatdoes the Babylonian concept of the sacriver and having it decide whether an
accused pegon is guilty or not tell us about Babyloniadigious beliefs?

A number of these unusualdfn our point of vi&) practices come tgether in cases volv-
ing marital disputes.Most of the statutes amore favorable to men than to womenjttsome
statutes ag dearly meant to mtect the rights of the wife vis-a-vis her husband.

129: If the wife of a lord has been caught while lying with another may sttadl bind them
and thrav them into the ater If the husband of the aman wishes to spare his wife,
then the king in turn may spare his subject.

130: If a lord bound the [betrothed] wife of a lord, who had no intercourse with a male and
was dill living in her fithers house, and he has lain in her bosom ang Hawecaught
him, that lord shall be put to death, while thaiman shall go free.

131: If a lords wife was accused by her husbandt bhe vas not caught while lying with
another man, she shall ne#ffirmation by a god and return to her house.

132: If the finger \as pointed at the wife of a lord because of another marshe has not
been caught while lying with the other man, she shalinthverself into the xier for the
sale d her husband.

134: If the lord vas talen captve and there vas not sufcient to Ive an in his house, his wife
may enter the house of anothaith that woman incurring no blame at all.

141: If a mars wife, living in her husband’house, has persisted in going out, has acted the
fool, has vasted her house, has belittled her husband, he shall prosecuteheerhus-
band has said;l‘divorce hef’ she shall go her ay; he shall gie her nothing as her
price of dvorce. If her husband has said, will not divorce hef’ he may tale another
woman to wife; the wife shallue & a $ave in her husband house.

142: If a woman has hated her husband and has s¥ioll ‘shall not possess rhé,er past
shall be inquired into, as to what she lackshe has been discreet, and has no vice, and
her husband has gone out, and has greatly belittledha¢moman has no blame, she
shall tale her marriage-portion and gofab her fathers house.



143: If she has not been discreet, has gone out, ruined her house, belittled her husband, she
shall be draned?

1. Howdoes the punishment in article 132, wahiére accused wife thws heself into the river
presumably to allow river justice to decide her guilt or innocenderdifom the punishment in
article 129, whee the guilty parties a thrown into the river to die of dwning after being
bound?

2. Noticealso that a wife carifile for divorce’ by merely announcing*You shall not have nie
If her husband is found to be at fault, then the diggroceeds normallylf the wife is found to
be at fault, she is put to deathivhat does that tell us about the patdal nature o Babylonian
society?

3 “The Code of Hammurabit rans. Theophile J. Meek, #ncient Near Easternels Relating to the Old
Testamented. James B. Pritchard, Princeton, Princetorvedsity Press, 1950, pp. 166, 169, 171-172, 175-176.
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Hymns: Polytheism, Henotheism, and Monotheism
in Ancient Egypt and the Hebrew Connection

Ancient Egyptianeligion was polytheistic in that it had nuroas gods, all@sponsible for
their own sphex d natural and human activitiesWhen ners dynasties came to powdhey often
promoted their own patn deity to be thehief god. So for a timeAmon was the head god,tb
then Re eplaced him.At other times, other gods took their turns as the head gbe. etired
head god would not be eliminatedthvould be given an apppriate place along with the other
gods lower down in the hiarchy or even combined with the wehead god, sut as accurred
with the deity Amon-Re

When Amenophis IV (or Amenhotep IV) becamegaiain the fourteenth century B.C.E.,
he decided not only tdhange the head god &m Amon-Re to Atonubalso, it has been gued,
to eliminate all the other gods as welle ezen tvanged his own name to Akhnaton (Servant of
Aton), and designated the sun as the symbol of Aonumber of skolars have attempted to
find a connection between Akhnawréligious beliefs and those of the Hels who had not yet
left Egypt. If the Hebews were nonotheists when tlgerent into Egypt, as the Bible indicates,
then perhaps theinfluenced Akhnaton to adopt monotheiddther stiolars have agued that
the Hebews became monotheists later and wgerhaps influenced by the cult of Aton to do so.
Both goups of sholars have cited the similarities between tHgmn to Atonand Psalm 104 of
the Old Bstament to support their contention of influence betweenetiggous beliefs of an
Egyptian phaaoh and those of the Hedws.

The Aton Hymn Psalm 104
When thou settest in the western Thou malest darkness and it is
horizon, night,
The land is in darkness in the Wherein all the beasts of the forest
manner of death . . aeep forth.
Every lion is come forth from The young lions roar after their
his den; prey.

All creeping things, thesting.

At daybreak, when thou arisest on The sun ariseth, tlyeget them
the horizon .. . avay . . .

Thou drvest avay the darkness . .

Awake and standing upon (their) Man goeth forth unto his ovk,



feet. . .

All the world, they do their work. Andto his labor until theening.

How manifold are tly works! OYahweh, hev manifold are tly

They are hidden from mas’sght. works!

O wle god, lilke whom there is no In wisdom has thou made them all;
other!

Thou didst create theosld Theearth is full of tly riches.

according to ti desire.

Now of course all these vigvs that | have just described about Akhnaton and thedwsbr
have beentallenged by other dwlars. Thg have agued that Akhnaton was a henotheist, not a
monotheist. Thais, Akhnaton belied that Aton was superior to all the other godswas not
the only god.Sud an argument would seem to coatlict the sowre eidence we havesspe-
cially from theHymn to Aton Nothing could seem clear than that Aton was theeaator of all
things and would seem, tledore, © be the one and only godBut, as these other Isglars have
pointed out, the same kind of statementsreade in payess o other dief gods of EgyptFor
example in this excerpt flom a hymn to Amon-Re&e can see not only statements about his being
the ceator of @erything hut also eplicit statements about his being the only.one

Hymn to Amon-Re

The sweetness of thee is in the northesn sk

The beauty of thee carrieway hearts;

The love d thee maks arms languid;

Thy beautiful form relags the hands;

And hearts are fgetful at the sight of thee.

Thou art the sole one, who made what is,

The solitary sole [one], who made whaists,

From whose yes mankind came forth,

And upon whose mouth the gods came into being
He who made herbage [for] the cattle,

And the fruit tree for mankind,

Who made that (on which) the fish in theerimay live,
And the birds soaring in thegk

He who gves lreath to that which is in thayg,



Gives life to the son of the slug,

And males that on which gnats maydj

And worms and flies in li& manner;

Who supplies the needs of the mice in their holes,
And gwes life to flying things in eery tree.

Hail to thee, who did all this!

Solitary sole one, with mgrhands. . . 4

1. Theonly diference in the two hymns would seem to be that the Hymn to AmompiRile
mentions that he made other gods, welsrthe Hymn to Aton does ndg.that enough to sewie
dence of monotheism in the Aton cult?

2. Was Akhnaton mety a henotheist who carried his vebip of Aton too far in terms of Aten
superiority aer the other gods?

3. Sincethe Hebews were in Egypt as slaves at the time of Akhnasoreign, do you think ther
could have been influence of tredigious beliefs of one on the othetf?so, whit way do you
think the influence may have beeliPot, why do you think that sminfluence was unléty?

4 Reprinted fromAncient Near EasterneRs Relating to the OldeBtamented. James B. Pritchard, trans.
John A. Wison, Princeton, Princeton Umsity Press, 1950, pp. 370, 366.
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Religious Instruction: The Upanishads
as a Souce Pr Understanding Hinduism

The Upanishadss a collection of short works that, along with tiedasand theBrah-
manasmale up the sruti (“understanding’) part of the saced literature o Hinduism. Theother
part of the saad literature is smrti (“memory’) and includes suttexts as theMahabharatathe
Ramayanathe Puranasetc. In Sanskrit the wat for “lesson’ i s upanishadwhich implies the
intent of passing on theligious taditions of the culte to the net genemtion. TheUpanishads
are thought to have been written down in the sixth century B.&n.ae part of the Bahmanic
religious tradition that has had stica tremendous influence on theveéopment of Hinduism.
“ The Education of Svetak’ is ane of the lessons in thépanishads The form of the essain
this caseis a personal instruction by a father of his son after the son fe®ived formal
instruction at shool. Inother lessons in thepanishadsthe fathers gace is talken by an elder
and the sors by a movice. As part of being born of th&rahminestate both father (elder) and
son (nwice) have the obligation an@sponsibility to study and thmrghly undestand the spiri-
tual truths of their eligion. Thenovice goes ttough a lengthy appnticeship that is limited to
the aristocatic Brahmins. Thidhelps to kep the Bahmins an xclusive estateOne’s datus in
Hindu society was determined by the function of oesate yarng and then ones caste {ati)
within the estate Thus, the Bahmins, who werthe priests, had the highest social statiysext
in line wee the Kshatriyasor warrior nobles, therVaishyas or commones, followed byShu-
dras the servants, who had no functioxcept to carry out the ders o the other estates and
thus wee the lowest.A fifth group, the Untoutables, wee excluded fom the systemPart of the
duty of the Bahmins was, and still is, to serve asaermodels for the memlsed all other
estates in Hindu society

Underlying all \édic literature is the theme of theetationship betweeAtman the raliza-
tion of the selfand Brahman the unbanging universal One the power that pervades the uni-
verse The father of Svetaku imparts the lesson concerning thelationship though a series of
illustrations:

The Education of Sataletu

Hari, Om. There Ilved once Setaletu Arunga, the grandson of Arunalo him his
father, Uddalaka, the son of Aruna, saitBvetaletu, go to school; for there is none belonging
to our kind, darling, who, not kimg studied the ¥da, is, as it were, a Brahmin by birth
only.”
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Having begun his apprenticeship with a teacher when hs twele years of age, %¢
taketu returned to hisather when he as twenty-four having then studied all theedas—
conceited, considering himself well-read, and stern.

His father said to him!Svetaletu, as you are so conceited, considering yourself so well-
read, and so stern, my debaveyou ever asked for that instruction by which we hear what
cannot be heard, by which we peweeivhat cannot be peraad, by which we knev what
cannot be knon?”

“What is that instruction, Sirte asked.

1 The father replied:*My dear, as by one clod of clay all that is made of clay is kg the
difference being only a name, arising from speeuahfh®e truth being that all is clay; and as,
my deay by one nugget of gold all that is made of gold is\Wwnothe diference being only a
name, arising from speechytithe truth being that all is gold; and as, my deaione pair of
nail-scissors all that is made of iron is g the diference being only a name, arising from
speech, bt the truth being that all is iron—thus, my deathat instructior.

The son said:Surely those gnerable men, my teachers, did notwribat. For if they
had knavn it, why should thg not have ld it me? Do you, Sirtherefore tell me that.

“ Be it so; said the &ther
2 “In the bginning, my dearthere vas that only which is, one onlyithout a secondlt
thought, May | be man may | grav forth. It sent forth fire. That fire thought, may | be
mary, may | grov forth. It sent forth vater And therefore whemwer anybody arywhere is
hot and perspires,ater is produced on him from fire alone.

Water thought, may | be mgnmay | grav forth. It sent forth earth (food)Therefore
wheneer it rains agwhere, most food is then produceBlrom water alone is eatable food
produced.

3 As the bees, my son, nakoney by collecting the juices of distant trees, and reduce the
juice into one form, and as these juiceseneo discrimination, so that tlyemight say | am

the juice of this tree or that, in the same manmgrson, all these creatures, whenyth®ve
become mayed in the Tue (either in deep sleep or in death),wnmmt that thg are meged in

the True. Whateer these creatures are here, whether a lion, avlf @ar a boaror a worm, or

a mdge, or a gnat, or a mosquito, thatythtiecome agin and agin. Naw that which is that
subtle essence, in it all thatigts has its selflt is the Tue. Itis the Self, and thou, O 8v
taketu, art it!

“ Please, Sjiinform me still moré,said the son.
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“ Be it so, my child,t he father replied.
4  "These wers, my son, run, the easterndithe Ganges, teards the east, the westerndik
the Sindhu, tevards the west.They go from sea to sea (that is, the clouds lift up tlaew
from the sea to the gkand send it back as rain to the se@hey become indeed seand as
those wers, when the are in the sea, do not kwpl am this or that mer, in the same manner
my son, all these creatures, whenythavecome back from thertie, knav not that thg have
come back from therlie. Whateer these creatures are here, whether a lion, ool§ ar a
boar or a worm, or a midge, or a gnat, or a mosquito, that beeome agin and agin.

That which is that subtle essence, in it all thasts has its selflt is the Tue. Itis the
Self, and thou, O Rtaletu, art it’

“ Please, Sjinform me still moré,said the son.

“ Be it so, my child,t he father replied.
5 If someone were to stigkat the root of this lage tree here, it auld bleed, bt live. If he
were to strilke & its stem, it wuld bleed, bt live. If he were to strile & its top, it would

bleed, lt live. Pervaded by the Viing Self that tree stands firm, drinking in its nourishment

and rejoicing.But if the life (the ving Self) leaes ane of its branches, that branch withers, if
it leaves a £cond, that branch withers; if it & a tird, that branch witherlf it leaves the
whole tree, the whole tree withers.

In exactly the same manneamny son, knav this. Thisbody indeed withers and dies when
the living Self has left it; theing Self dies not.

That which is that subtle essence, in it all thasts has its selflt is the Tue. Itis the
Self, and thou, O Sxtaletu, art it °

1. Whatdo you think the father i®ferring to when he asks the pdoxical question about the
instruction that ‘cannot be heat; the peception that‘cannot be pereived’, and the knowl-
edee that “cannot be knowrf?

2. Inthe first illustration (1), the father usesglagic imagery of clay gold, and ion to illustate
a point about the fundamental substance of thingthat is that point?

3. Thesecond illustation (2) is a ceation story imolving the OneRrahman. Inwhat way does
it relate to the fist illustration?

4. Inthe thid illustration (3), how doesealization of the selfAman) relate to hong-making?

5 The Prtable Wrld Bible, ed. Robert O. Ballou, Ne York, Penguin, 1976, pp. 54-56.
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to hong? toBrahmar?

5. Howdoes the fourth illusation (4), concerning rivexrand the sea,alate to the main point of
the pevious illustration?

6. Inthe final illustation (5), how does the father uses use the metaphor of the living Self and
the tree to demonsite the elationship betweemanandBrahmar?
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\Y,
Sermons: Haw Do We Know What Buddha Taught?

Buddhism can be guped into two basic typesherarada which focuses &nunciation, and
Mahayanawhich can focus mangs, diarms, and zenA consensus of Bolarship arees that
the first type Theravada Buddhism, was the type most closely associated with Buddha (Gautama
Siddhartha) himself The poblem is to determine what Buddéatctual vievs and eal wods
were, snce everything that has been attribed to him has been written down later by other peo-
ple.

What we can say with some certainty is that Buddhisoiiad a partial ejection and par
tial acceptance of tlee well-establishedaditions in fist millennium B.C.E. IndiaOne of these
was the rtreme asceticism manifested in fsueligious goups as the alns. Bunded by
Mahavira, the ains peaded atreme acts of ascetical dgtion, sub as fasting and inflicting
discomfort on themselveSome dins woe no dothing. All Jains belized in the sanctity of life
all life, to the extent that the refused to kill @en insects or wisible micobes found in the soil or
in the air The reason for this is the seconadition of India—the Bxhmanic, whib gave rise to
the so-called caste systenfihis system wasligious based and established a hiehy of life
forms fom Brahmins at the top to inanimate forms belofzcomdingly, everyone$ soul experi-
ences stiéring dukkhg in this life and a cycle ofeincarnations $amsarpwhereby eab slf
(atman is rewarded or punished by beinghorn into this world either higher or lower in the
hierarchy. The &ins beli@ed that, since insects and nubes ae part of samsaraeven though
they were a the lowest incarnation, tlyeshould not be harmedEventually one could beak the
endless cycle okbirths and stiéring by &periencing ede gage d rebirth and, thus,eading
the top, the Bahmin level. Byleading an gemplary life at this Mel, the self could deve
escape fom the system and completumion with the eternalThe thid tradition that had a
paradoxical influence on Buddha waega The yaic tradition emphasized indspection and
meditation to akieve various lgels of awagness.

In the following sermon, Buddhaeiv dtention to the pereptions that the individual has of
this world. Buddha beliged peceptions to be an illusionHere he nethodically analyzed the
very souces of unhappiness.

The Fire Sermon

Thus hae | heard. TheBlessed One s once liing at Gayaisa in Gayawith a thou-
sand bhikkhusThere he addressed the bhikkhus:

“ Bhikkhus, all is lnrning. Andwhat is the all that isusning?

Bhikkhus, the ge is lurning, visible forms areusning, visual consciousness isrbing,
visual impression isurning, also whateer sensation, pleasant or painful or neitipainful-
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nor-pleasant, arises on account of the visual impression, that taornsdp. Burningwith
what? Burningwith the fire of lust, with the fire of hate, with the fire of delusion; | say it is
burning with birth, aging and death, with sousy with lamentations, with pains, with griefs,
with despairs.

The ear is brning, sounds areubning, auditory consciousness igrihing, auditory
impression is brning, also whater sensation, pleasant or painful or neitipainful-nor
pleasant, arises on account of the auditory impression, that tagnsdy Burningwith
what? Burningwith the fire of lust.. . .

The nose is lirning, odors are urning, olfactory consciousness isifning, ol@actory
impression is brning, also whater sensation, pleasant or painful or neitipainful-nor
pleasant, arises on account of theaclibry impression, that too isutming. Burningwith
what? Burningwith the fire of lust.. . .

The tongue is lirning, flavors are lirning, gustatie cnsciousness isubning, gustatie
impression is brning, also whater sensation, pleasant or painful or neitipainful-nor
pleasant, arises on account of the gusainpression, that too isuing. Burningwith
what? Burningwith the fire of lust.. . .

The body is brning, tangible things areulning, tactile consciousness igrbing, tactile
impression is brning, also whater sensation, pleasant or painful or neitipainful-nor
pleasant, arises on account of the tactile sensation, that taoniad Burningwith what?
Burning with the fire of lust. . .

The mind is hrning, mental objects (ideas, etc.) argrniing mental consciousness is
burning, mental impression iziming, also whateer sensation, pleasant or painful or neither
painful-norpleasant, arises on account of the mental impression, that tomisd Burning
with what? Burning with the fire of lust, withthe fire of hate, with the fire of delusion; | say
it is burning with birth, aging, and death, with savsy with lamentations, with pains, with
griefs, with despairs.

Bhikkhus, a learned and noble disciple, who sees (things) thus, becomes dispassionate
with regard to the ge, becomes dispassionate witlyarel to visible forms, becomes dispas-
sionate with rgad to the visual consciousness, becomes dispassionate wdtid te the
visual impression, also whae sensation, pleasant or painful or neitipainful-norpleasant,
arises on account of the visual impression, witfanek to that too he becomes dispassionate.
He becomes dispassionate witharel to the earwith regard to sounds.. . . He becomes dis-
passionate with gard to the nose . . with regard to odors.. . . He becomes dispassionate
with regard to the tongue . . with regard to flavors. . . .He becomes dispassionate with
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regard to the body. . . with regard to tangible things. . . He becomes dispassionate with
regard to the mind, becomes dispassionate witjfan®eto mental objects (ideas, etc.), becomes
dispassionate with gard to mental consciousness, also whatesensation, pleasant or
painful or neithespainful-norpleasant, arises on account of mental impression, wgtnd¢o
that too he becomes dispassionate.

Being dispassionate he becomes detached; through detachment he is libatia¢ed.
liberated there is kwdedge that he is liberatedAnd he knevs: Birth is echausted, the holy
life has been Vied, what has to be done is done, there is no more left to be done on this
account.

This the Blessed One saidhe bhikkhus were glad, and thesjoiced at this wrds.

While this exposition was being deliered, the minds of those thousand bhikkhus were
liberated from impurities, without attachment.

1. The sermon focuses on the senses—tasid, sight, hearingand smell—as soaes of suf-
fering. What else does the sermon indicate as sesiof sdéring?

2. What do you think Buddha means‘bgihg dispassionat® How does one become dele
through being dispassionate?ow does one become lila¢ed though being detded?

3. Some people say that nothing in the world is accomplished without paghkisnwould seem
to contadict what Buddha is saying eer Which do you think is better?Can one be a passion-
ate Buddhist?

Buddha not onlyejected the reme asceticism of sugroups as theains, lt he also
rejected the need for individual self to godhgh &ery stge d reincarnation befar achieving
union with the eternallndeed, Buddhavwen ejected the concept of the safnfar). Buddha
taught that any the cycle ogincarnations thwugh enlightenment could be escaped at any.time
As soon as we fully and completebalize that we a nmade up entiely of desies and that
desies ae the souce of sukring, then we can gf rid of them and thusxenguish the self (since
there is o self without desie) and our sdéring. For Buddha, the middle way ofamticing mod-
eration and of ealizing that life was sfdring would lead to ajection of attakment to this
world. Thiough following the eightfold path, the individual could obéterthe self and become
united with the eternal in the blissful state or non-state called Nirvana.

India in the fist millennium B.C.E. was a thriving andoppepus tiading aea. Buddha
came fom a wealthy kshatriya family and the mangaqticing ascetics of the timeean indica-
tion of the aluence of that societyn other societies, hower, where resouces wee sarce el-
ative to the size of the populatiomducing deses was a sategy for coping with theaduced
possibilities of gatification. Anotherstrategy, followed by Wstern societies has been to focus
the eforts of the individuals within society toqauce mog and to incease desé& through
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competition. Buddhisrfocused on the need teduce one desires to the absolute minimum
until one had noneThat way not only was the individual less of arfden on the e@souces of
society lot also he or she was not caught up in the competitioncuse moe and moe. BEven
today in many places Buddhist monks live ehtior almost entily of the darity of othes. Of
course in those societies a certain surplus must keatad in oder to allow the istence of non-
produces, kut the poduces who give to a monastery at least have the satisfaction of knowing
that they are helping othes atain ultimate peace (Nirvana)in the following sermon, described
as his fist sermon, Buddha lays out in specific detail the way to Nirvana t@owp gf five
bhikkhus (Buddhist monksNote how theapetitions tend to eate a hypnotic &fct in the lis-
tener and daw the listener into an acceptance of the points being m#de ellipses (.. .) rep-
resent places wherlurther repetitions wes diminated in the tet presented hex.

Setting in Motion the Wheel ofrllith

Thus hae | heard. TheBlessed One as once liing in the Deer &k at Isipatana (the
Resort of Seers) near Baasi (Benares [afanasi]). Therdne addressed a group of div
bhikkhus [monks, disciples]:

“ Bhikkhus, these tavextremes ought not to be practised by one who has gone forth from
the household lifeWhat are the t@? Therds devotion to the indulgence of sense-pleasures,
which is lav, common, the &y of ordinary people, uravthy, and unprofitable; and there is
devotion to self-mortification, which is painful, urosthy, and unprofitable.

Avoiding both thesex@remes, the dthayata has realized the Middlea#h: it gives vision,
it gives knowledge, and it leads to calm, to insight, to enlightenment, taN#&v Andwhat is
that Middle Rith. . . ? It is simply the Noble Eightfold &h, namely right view, right
thought, right speech, right action, rightdihood, right efort, right mindfulness, right con-
centration. Thigs the Middle Rth realized by theathayaa, which gves vision, which gves
knowledge, and which leads to calm, to insight, to enlightenment, tamirv

The Noble Tuth of sufering (dukkhg is this: Birth is sufering; aging is sudéring; sick-
ness is stiéring; death is sféring; sorrav and lamentation, pain, grief, and despair are suf-
fering; association with the unpleasant idestiig; dissociation from the pleasant isfetihg;
not to get what one ants is sutring—in brief, the fie aggregaes of attachment are $eif
ing.

The Noble Tuth of the origin of sdéring is this: It is this thirst (cvéng) that produces
re-existence and re-becoming, bound up with passionate gtefids fresh delight n@ here
and nov there, namelythirst for sense-pleasures; thirst farstence and becoming; and thirst
for non-&istence (self-annihilation).
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The Noble Tuth of the Cessation of gafing is this: It is the complete cessation of that
very thirst, gving it up, renouncing it, emancipating oneself from it, detaching oneself from it.
The Noble Tuth of the Rth leading to the Cessation offsuing is this: It is simply the
Noble Eightfold Rth, namely right vie; right thought; right speech, right action, righveli-
hood; right efiort; right mindfulness, right concentration.
‘This is the Noble Tuth of Sufering’: such vas the vision, the kndedge, the wisdom,
the science, the light, that arose in me withare to things not heard beforélhis suffering,
as a noble truth, should be fully understood’: suel the vision, the kndedge, the wisdom,
the science, the light that arose in me witljaré to things not heard beforéThis suffering,
as a noble truth, has been fully understood’: suah the vision, the kmdedge, the wisdom,
the science, the light, that arose in me withare to things not heard before.
‘This is the Noble Tuth of the Origin of sdéring’: such vas the vision.. . . ‘This Ori-
gin of sufering, as a noble truth, should be abandoned’: swshthe vision,. . . ‘This ori-
gin of sufering as a noble truth, has been abandoned’: sashtke vision,. . . with regard
to things not heard before.

‘This is the Noble Tuth of the Cessation of dafing’: such vas the vision.. . . ‘This
Cessation of stéring, as a noble truth, should be realized’: suels the vision,. . . ‘This
Cessation of st#ring, as a noble truth, has been realized’: suahk the vision,. . . with

regard to things not heard before.

‘This is the Noble Tuth of the Rth leading to the Cessation of fewing’: such vas the
vision, . . .‘This Path leading to the Cessation of feuiing, as a noble truth, should be fol-
lowed (cultvated)’: such vas the vision,. . . ‘This Path leading to the Cessation offeuing,
as a noble truth, has been felled (cultvated)’: such vas the vision, the kndedge, the wis-
dom, the science, the light, that arose in me wiglarceto things not heard before.

As long as my vision of true kmdedge vas not fully clear in these three aspects, in
these twele ways, rgarding the Bur Noble Tuths, | did not claim to he realized the per
fect Enlightenment that is supreme in therld with its gods, with its Mia@as and Brahmas, in
this world with its recluses and Brenaras, with its princes and meBut when my vision of
true knavledge vas fully clear in these three aspects, in these enadys, rgading the ur
Noble Truths, then | claimed to ke realized the perfect Enlightenment that is supreme in the
world with its gods, its Meas and Brahmas, in thisowd with its recluses and Hrearas,
with it princes and menAnd a vision of true kn@ledge arose in me thus: My heartkliver-
ance is unassailabl&his is the last birthNow there is no more re-becoming (rebirth).
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This the Blessed One sai@he group of fie bhikkhus was glad, and thyerejoiced at his
words$

1. Identifythe Four Noble Tuths as described by Buddha in this sermon.

2. Thee ae three aspects to knowleelgf each of these Bur Noble Tuths. Howwould you
describe them in your own wis?

3. Whatdo you think Buddha meant by badf the items in the Noble EightfoldafR: right
view? right thought? right speb@ right action? right livelihood? right ébrt? right mindful-
ness? right concerdtion?

6 From Walpola RahulaWhat the Buddhaalight 2nd ed., Nev York, Grove Weidenfeld, 1974, pp. 95-97.
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\Y
Bureaucratic Manual: Confucius on Poper Behavior for the ScholarAdministrator

Confucius (K'ung Fu-tzu, or Master K'ung) (551-479 B.C.E.) for most of his life was an
out-of-work public dfcial. He had alienated powerful intests and found himself virtually
blacklisted among the various states of China of the.tiKis inability to obtain gainful employ-
ment in his bosen pofession must have been a deep blow to his pride and confidéicde
manaed to turn that failue aound by becoming a teler and by passing his thoughts about
proper behavior for the $olar-administator on to his studentsHe may have become aegt
sage in part due to the advsity he endwed. Anumber of the maxims in thnalectsspeak
exactly to the poper way for a gntleman toeact to disappointment.

As with Buddha, Soates, and dsus, Master K’'ung did not write down any of his own
teacings. Insteadhey were gatheed after his death and added to by his disciplEsis is clear
from sub gatements in thAnalectsas ‘The Masters manner was déble yet firm, commanding
but not harsh, polite lit easy It does not seem k#y that Confucius would have attuted these
characteristics to himself when he was otherwise e humility Clearly his disciples wer
interspessing their own emembances of him with his own td@ngs. Itis also possible that
Confucianists who did not know him may have addechiegs and‘temembances’according
to what thg thought would be apppriate to a geat teaber Most of the ideas of Confucius
have been mserved as maximsuytit is dificult to tell whici were his ideas and whit were
maxims that his disciples and their disciples congide¢o be in the spirit of the master

TheAnalects(Lun-yu) is ane of the Confucian classict it, we find importance placed on
moral force and on goodnesg(). Confuciughought it important for the solar-administator
to appoad his position with the mper demeanor and attitudinat is one ofespect and humil-
ity. The following &cerpts ae taken flom various parts of thAnalectswith the idea of gvid-
ing the flavor of the work and a sampling of the idegsessed thein rather than trying to be
compehensive or systematic.

Confucius on the Schol&dministrator

Tzu-Ch'’in said to Tzu-kung, When our Master asiin a fresh country he alays man-
ages to find out about its palicDoes he do this by asking questions or do people tell him of
their ovn accord?Tzu-king said, Our Master get things by being cordial, frank, courteous,
temperate, deferentialThat is our Mastes way of enquiring—a ery different mattercer-
tainly, from the vay in which enquiries are generally made.

The Master said, (the good man) does notvgribat other people do not recognize his
merits. Hisonly anxiety is lest he shouldif to recognize theirs.
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The Master said, If out of the three hund&amhgsl had to talke ane phrase to e@r all
my teaching, | wuld say ‘Let there be nwiéin your thoughts.

The Master said, Gern the people by grilations, lkeep order among them by chastise-
ments, and thewill flee from you, and lose all self-respedgovern them by moral force,
keep order among them by ritual andythvéll k eep their self-respect and come to you of their
own accord.

Meng W Po asked about the treatment of parenfthe Master said, Belia in such a
way that your &ther and mother kia ro anxiety about you,cept concerning your health.

The Master said, A gentleman can see a question from all sides withouTheasmall
man is biased and can see a question only from one side.

The Master said, ‘He who learnatldoes not think, is lostH e who thinks it does not
learn is in great danger

The Master said, ¥, shall | teach you what kndedge is?When you kna a thing, to
recognize that you kmoit, and when you do not knoa thing, to recognize that you do not
know it. Thatis knavledge.

The Master said, Whout Goodness a man
Cannot for long endure ae@rsity,
Cannot for long enjpprosperity
The Good Man rests content with Goodness; he that is merely wise pursues Goodness in the
belief that it pays to do so.

Of the adage ‘Only a Good Man kme haw to like people, knavs haw to dislike them),
the Master said, He whose heart is in the smallegtedeset upon Goodness will digliko
one.

Wealth and rank are whavery man desires;u if they can only be retained to the detri-
ment of the Vily he professes, he must relinquish thétoverty and obscurity are whavery
man detests;ut if they can only be @oided to the detriment of the ) he professes, he must
accept them.The gentleman whover parts compay with Goodness does not fulfill that
name. Neger for a moment does a gentleman quit they wf GoodnessHe is neer so har-
ried kut that he clezes to this; never so tottering hut that he cleges o this.

The Master said, Those whose measures are dictated by xpedieny will arouse
continual discontent.
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The Master said, In serving hiather and mother a man may gently remonstrate with
them. Butf he sees that he haailed to change their opinion, he should resume an attitude of
deference and not tlast them; may feel discourageditimot resentful.

The Master said, Asaf as taking trouble goes, | do not think | compare badly with other
people. Butas r@ards carrying out the duties of a gentleman in actual lifeyé mave yet
had a change to siwovhat | could do.

Chi K’ang-tzu askd Master K'ung about gernment, saying, Suppose | were to slay
those who hee rot he Way in order to help on those whovieahe Way, what would you think
of it? Master K'ung replied saying,0u are there to rule, not to slaif you desire what is
good, the people will at once be goo@lhe essence of the gentleman is that of wind; the
essence of small people is that of gra8ad when a wind passeva the grass, it cannot
choose bt bend.

The Master said, (A gentleman) does not\grithat people do not recognize his merits;
he grieves & his own incapacities.

Master K’'ung said, There are three things that a gentleman fears: he fears the will of
Heaven, he fears great men, he fears tlerds of the Diine Sages.The small man does not
know the will of Hearen and so does not fear itHe treats great men with contempt, and
scofs at the wrds of the Diine Sages.

1. Howwould you describe Confucius’ notion of treneman?
2. Howwell do you think Confucius’ ideas would work in toddyireaucacy?

3. To which ather writers and philosophes are Confucius’ ideas similar?

7 Confucius, The Analectstrans. Arthur Viley, New York, Vintage, 1989, pp. 85-86, 87, 88, 89, 91,
102-103, 104, 105, 130, 168, 188, 206.
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VI
Satire: The Image of Socrates in Aristophanes’ Playhe Clouds

Determining the philosophy of Sates pesents a particularly acute golem for us.While
the writings of many of the ancientégk philosopher have not survived to our timeuch as
that of Thales, Anaximandeinaximenes, and so forth, we have what we thiekraatively
accurate descriptions of their wes fom later writes, sut as Aristotle who wee ot particu-
larly hostile or favoable to them.With Socates, the pyblem is that the main sae for our
information about Soetes’ philosophy comesoin Plato, his student and defend&ke can
hardly consider Plato to be an unbiased @ep eliable souce for Socates’ vievs. Inaddition,
mud of what Plato attritutes to So@ates may be Plate’avn philosophy that he felt would have
more weight if put in the mouth of Sates than if hePlato, advanced it himselfBesides, in an
Athens that would try andecute his tedwer Socates, Plato could not be too ednl in express-
ing his own vies.

We @ have another account of Sates, in Aristophanes’ playhe Clouds which until
fairly recently has been dismissed as a mean-spirited atdsgiue distortion of Saates’ phi-
losophy It was considexd so for twoeasons: fist, Platos image d Socrates had akady estab-
lished itself as the standhand true viev, and second, Aristophanes was a comedy writer whose
devotion to the truth could be questioned @iy turn.

Recentlyhistorians have been taking another look at the &esrofThe Cloudsand have
tried to use it to gain pepective on what may be a very one-sided ingapion of Plato.Histo-
rians have not found it so easy to stri kalance between the Aristophanic Saes and the
Platonic Socates.

What we find imThe Cloudss a Socates who tries to solve gslems of the causes of phe-
nomena byeacousse to this-worldly xplanations. Insteadf looking for the answerin terms of
supernatual beings, the Aristophanic Sades shags with Thales and the Milesians the shar
for solutions and values in this worldNote below how Aristophanes turns this attempt to find
answes to comic advantge In the following sceneSrepsiades, who is trying toeg his son
enmlled at ‘“The Thinlery” is regaled with a tales of Soates’ intellectual ability

Aristophanes’ Image of Socrates

STUDENT. Just a minute ago Sokratesasvquestioning Chairephon about the number of
fleafeet a flea could broadjumpou e, a flea happened to bite Chairephon onybbrev
and then aulted across and landed on Sokrates’ head.

STREPSIADES How dd he measure it?

STUDENT. A stroke o absolute genius.First he melted someax. Thenhe caught the
flea, dipped its tiy feet into the melted ax, let it cool, and lo! little Persian bootedde
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slipped the bootteesfaind measured the distance.
STREPSIADES Lord Zeus, what»@uisite finesse of mind!

While Aristophanes mak the most of the comic igead Socrates’ measuring distance by
using a fleas hootee (and note as well the implication that the Tdripks flea infested), what
lies behind this tale is the implication that Satess is asking questions about this world, and try-
ing to find the answerto those questions in this world withouwtsort to supernatal phenom-
ena, lile gods, as anxplanation.

The student tells $tpsiades of another intellectuallaevement of Soates.

STUDENT. Well, it seems that Chairephoras asking Sokrates which of awheories he
held: that gnats tootled through their mouthsrorevease, through their tails.

STREPSIADES Gosh. Goon. Whatwas his theory about the gnat?

STUDENT. Attend. Accordingo him, the intestinal tract of the gnat is of pymoportions,
and through this diminute duct the gstric gs of the gnt is forced under pressurendoto
the rump. At that point the compressedases, as through a nasmrovalve, escape with a
whoosh, thereby causing the characteristic tootle or cry of the flatulent gnat.

STREPSIADES S0 the gnat has augle up its ass!O thrice-blessed mortalsWhat bavel
wisdom! Why, the man who has mastered the ass of the gnat could win an acquittal from an
court!

As befoe, he humoous (and ridiculous) xplanation is a thin disguise for Sates’
attempts to answer questions of natyshenomena (in this casiée humming of the gnat) with
explanation by natuall causes.

Strepsiades then meets Saters, who is sitting in a bask high abee the floor of the
“ Thinkery” in order to benefit fom the arefied atmospheras an aid to thinking

STREPSIADES O Sokrates! o answer fom the basét) Yoohoo Sokrates!

SOKRATES. From a \ast philosophical height
WEell, creature of a day?

STREPSIADES What in the wrld are you doing up there?

SOKRATES. Ah, sir, | walk upon the air and look dm upon the sun from a superior stand-
point.

STREPSIADES Well, | suppose i8 better that you sneer at the gods from a baak in the
air than do it dawn here on the ground.
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SOKRATES. Precisely You see, only by being suspended aloft, by dangling my mind in the
heavrens and mingling my rare thought with the etherealcamld | ever achieve drict scien-
tific accurag in my survey d the \ast emgrean. Had pursued my inquires from @on there
on the ground, my dataowld be vorthless. Theearth, you see, pulls dm the delicate
essence of thought to itsva gross leel. (As an afterthought Muchthe same thing happens
with watercress.

STREPSIADES (Ecstatically bevildered) You dont say? Thoughtravs davn . . .deli-
cate essence . . into watercress. Qlear little Sokrates, please comevdo Lower avay,
and teach me what | need to lrio
Sokates is slowly lowed earthwads

SOKRATES. What subject?

STREPSIADES Your course on public speaking and debating technigquas.see, my cred-
itors have kecome absolutely ferocioustou should see ha they’re hounding me.What's
more, Sokrates, tyge about to seize my belongings.

SOKRATES. How in the world could you &ll so deeply in debt without realizing it?

STREPSIADES How? A great, greedy horse-pox ate me up, thabw. But thats why |
want instruction in your second Logic, you kmthe one—the getveay-without-paying agu-
ment. 11l pay youanyprice you ask.l swear it. By the gods.

SOKRATES. By the gods?The gods, my dear simple feNpare a mere xgression coined
by vulgar superstition.We frown upon such coinage here.

Here Aristophanes mads an allusion to theharge hat Socates was a Sophist, since the
Sophists wexr known for their rhetorical skills, especiallyvialving court cases.Strepsiades
hopes that Soates can tedthim how to ague his way out of having to pay his debAsiother
point of note her is the fact that Soates seems unintsted in paymentinstead, he seems
more interested in disabsing Stepsiades of his belief in the godaccoding to Platos Apol-
ogy, among the formaltrarges that brought Socates to trial was his not belieng in the gods of
the city Furthermoe, e tells Stepsiades that the only gods he and his fellows\aelie ae the
clouds of heaven'goddesses of men of leisuand philosophes. T them we owe ouepertoie
of verbal talents: our eloquencimtellect, fustian, casuistryorce, wit, prodigious vocablary,
circumlocutory skill. Clearly, the Aristophanic Soates is playing into the idea of being a
Sophist. Whatollows is further confirmation of Sates’ way of thinkingone that appagntly
began with the philosopher Thales in lonia in theesgh century B.C.E.

SOKRATES. These are the only gods there afée rest areut figments.
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STREPSIADES Holy name of Earth!Olympian Zeus is a figment?

SOKRATES. Zeus? WhaFeus? Nonsenselhere is no Zeus.

STREPSIADES No Zeus? Themvhomalkes it rain? Answer me that.

SOKRATES. Why, the clouds, of courseWhat's nmore, the proof is incontuertible. For
instance, hee you ever yet seen rain when you didrsee a cloud?But if your hypothesis
were correct, Zeus could drizzle from an emptywkile the clouds were oragation.

STREPSIADES By Apollo, youte right. A pretty proof. And to think | alays used to
believe the rain vas just Zeus pissing through avgie All right, who makes it thunder?Brrr.
| get goosebmps just saying it.

SOKRATES. The clouds aain, of course A simple process of camction.

STREPSIADES | admire you, bt | dont follow you.

SOKRATES. Listen. Theclouds are a saturateatersolution. Tumescence in motion, of
necessityproduces precipitationWwhen these distended masses collidd@em! Fulmination.

STREPSIADES But who males them mee kefore thg collide? Isnt that Zeus?

SOKRATES. Not Zeus, idiot. The cowection-principle!

STREPSIADES Corvection? Thats a rew me. Justhink. SoZeus is out and Cerction-
Principle is in?

Here Srepsiades, used to thinking in terms of divine causes for mundane phenomena,
melely replaces the god Zeus with the god @anion-Principle

1. WhenSocates was hyught to trial for corrupting the mais of the young of Athens, he was
also accused of not belig in the godsDo you think those who accused him may have been as
simple minded as $fpsiades? Odo you think thg were aaftily using Socates’ reputation for
finding natual causes for nata phenomenagainst him?

2. Canyou think of any other cases either in history or your oxgegence wher smeone was
condemned or punished for thewsethg expressed?

8 AristophanesThe Cloudstrans. Wlliam Arrowsmith, Ann Arboy University of Michigan Press, 1962,
pp. 19-20, 25-26, 34-35.
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Vil
Pdlitical Tracts: Rome’s Transition from Republic to Empire

Winners write history and Aigustus Caesar (ruled 27 B.C.E.—14 C.E3an be said to be
one of the winnerin history, since he manged to turn Rome fom a epublic into an empé with
himself as the fat empeor. Augustus did so all the while claiming that he was defending the
republic. Howdid he gt away with it? Before hs death Aigustus had éwn up a list of his
achievements, th®es gestae di Augustior “The Adievements of the Divineugjustus. I n it,
he portays himself as a righteous individual who accepted his duty unwilliagdlywho po-
tected the @public’s traditions. Aigustus’ ‘father” is ldulius Caesarwho adopted him shortly
before he was assassinatedNotice how he describes his enemies as those ‘miade war on
the republic’ T hus, Aigustus implicitly portys himself as the defender of thepublic.

Augustus Lists His Accomplishments

| drove into &ile the murderers of myather avenging their crime through courtswéully
established, and afteands, when thewaged var on the republic, | twice defeated them in
battle. . . .In the consulship of M. Marcellus and L. Arruntinus, the dictatorslaip ofered

to me by both senate and people in my absence and whas &twRome Wt | refused to
accept it. | did not decline in the great scarcity of grain to underthlke chage of the grain
supply which | so administered with suchfedt that within a f& days | delvered the whole
city from panic and immediate danger by the nyorexpended.

What this passge s |ying is that Agustus, whileafusing the outwaltrappings of power
the ofer of the dictatoship, could notefuse to eert his power when Rome was iauble And
then he did so at gat pesonal &pense bt saved Rome tbugh his own ébrts. Augustus goes
on to describe how he assisted the staadury four times with his own mgn&ow he estoed
the temple ofuliter and the theater ofdfpeg at his own epense All the whilg he was defend-
ing the epublic.

| made the sea peaceful and freed it of pirateghat war | captured about 30,000 &a
who had escaped from their masters ane@nakp arms agnst the republic, and | handed
them wer to their masters for punishment.

| extended the territory of all those pinces of the Roman people on whose borders lay
peoples not subject to ourgwnment. Ibrought peace to theafic and Spanish puinces as
well as to German throughout the area bordering on the [Atlantic] Ocean from Cadiz to the
mouth of the Elbel secured the pacification of the Alps.. .
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Furthermoe, Augustus doesestoe the pestige o the Senatebut even in his own descrip-
tion, it is clear in whose hands theal power lay

In my sixth and seenth consulships, after | haxtenguished aril wars, and at a time
when with urversal consent | @as in complete control of fafrs, | transferred the republic
from my paver to the dominion of the senate and people of Rdreethis service of mine |
was named Augustus by decree of the senate, and thepdsts of my house were publicly
wreathed with bay le@s and a cvic crovn was fixed over my door and a golden shieldas
set in the Curia Julia,* which, as attested by the inscription theremngwven me by the sen-
ate and people of Rome on account of my courage, clgmestice, and piety. . . After
this time | ecelled all in influence, although | possessed no mdreiafpover than others
who were my colleagues in thevemal magistracie8.

One wondes whether many msent-day historians’valuation of other historical figes
would have been better had yheved to leave sura list of their abievements. Agustus’ self-
ewaluation was not the onlyaluation of him to come down to usrfr the time of the empir
The Roman historianatitus (ca. 55—ca. 120) wte cynically of Agustus’ success.

Tacitus Critiques the Reign of Augustus

[Augustus] von over the army with gifts, the populace with cheap grain, and all men with the
sweetness of peac&hen he gradually gvegreater and absorbed in himself the functions of
the Senate, the fafials, and the las. Oppositiordid not eist. All men of spirit haddllen in
battle or been disposed of through the proscriptibhe more ready the remaining nobles
were to be ensled the higher thg were raised , both politically and financiallyhey had
profited by regolution, and thg now preferred the security of the present arrangement to the
dangerous uncertainties of the pest.

Peace and posperity may have seemedelia good inducement for giving up osefree-
doms by those who had fuséd though yeas d civil war and upheaval.Ye, Tacitus agues that
for most of those living at the time aigustus, thex was no tade of to be made since thg were
not awae o the freedoms thewere gving up.

* The court house.
9 The Monumentum An@mum ed. E. G. HardyOxford, Clarendon Press, 1923, pp. 31, 43, 44.
10 The Annals ofdcitus ed. Geo. O. Holbrook, London, Macmillan, 1832, p. 3 (1.2).
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Everything was peaceful at home.. . The younger generation had sprung up after Actium
had been wn. Ewven many of the older generation had been born intoalavof civil war.
How few were left who had seen seen truly Republicavegonent. Thecountry had been
revolutionized, and there &s nothing left of the fine old moralityPolitical equality was a
thing of the past; allyes looled to the seereign for commands without granxiety concern-
ing the present!

Note that Acitus efers o the Romans’ loss othe fine old maality” that they supposedly
had during the RepublicSut refeences wer ommonplace during this timéut it was most
likely a myth.Theee is no way to tell whether theharacter of the Romans was better under the
early Republic than under the later Republic and early Eephbr can we gen say that the
Romans wexr nmore sauccessful during the early Republic although their gains seemesl qrexn-
tacular Rome continued toxpand and, in fact, conducted itsegtest gpansion at the time
when the nationalt@racter was being questioned most.

Augustus was not alone in justifying his usurping the Roman Republicién tr save it.
Dio Cassius (ca. 150-235 C.E.) has®wded us with a spirited defense of matgras a desir-
able form of geernment in hisvaluation and defense afililus Caesar

Living his entie life during the time of imperial rul®io Cassius fits dcitus’ complaint of
those who have nxperience with demoacy. Indeed, if Dio Cassius hadgued in favor of the
Republic in the thit century C.E., sutan argument could have been seen at that time as under
mining the rule of the empmr So, Dio Cassius’ vies ae ot unepected for the time when he
wrote them.Similarly, Western historians today pise demoacy and denigate outright monar
chy. It would be ather unusual in our ownge wth democacy ascendent to find a Dio Cassius
defending monanhy.

Dio Cassius Agues in ava of Monarcly

[A] baleful frenzy which fell upon certain men through jealousy of hisaambement and
hatred of his preferment to themsdvcaused his death uwfally, while it added a ne
name to the annals of anhy; it scattered the decrees to the winds and brought upon the
Romans seditions andvdiwars once more after a state of hargoHlis slayers, to be sure,
declared that thehad shavn themseles at once destyers of Caesar and liberators of the
people: ot in reality thg impiously plotted aginst him, and thethrew the city into disorder
when at last it possessed a stableegoment. Democrag indeed, has aifr-appearing name

11 Annals of @citus p. 4 (1.3-4).
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and coneys the impression of bringing equal rights to all through equas,ldut its results

are seen not to agree at all with its titMonarctly, on the contraryhas an unpleasant sound,

but is a nost practical form of geernment to e under For it is easier to find a singleeel-

lent man than manof them, and if een this seems to some a fttllt feat, it is quite
inevitable that the other alternadi sould be ackneledged to be impossible; for it does not
belong to the majority of men to acquire virtuénd agin, even though a base man should
obtain supreme peer, yet he is preferable to the masses df likaracteras the history of the
Greeks and barbarians and of the Romans theassphwes. For successes ta dways been

greater and more frequent in the case both of cities and gfdadis under kings than under
popular rule, and disasters do [not] happen [so frequently] under monarchies as under mob-
rule. Indeedif ever there has been a prosperous demaggitibas in ag case been at its best

for only a brief period, so long, that is, as the people had neither the numbers not the strength
sufficient to cause insolence to spring up among them as the result of good fortune or jealousy
as the result of ambitiol.

12 From Dio CassiusRoman Historytrans. Earnest Car® wls., Loeb Classics Series, Cambridge MA,
Harvard Uniersity Press, 1914-1927.
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VI
Narrati ves: The Gospels on the Message oésus and on the Empty dmb

One of the dffculties in using the Gospels as a historical seuis the so-calle@ynoptic
Problem What has come to be called the SynoptimbRm is the theetationship of the Gospels
to eat another By comparing the number of paggs that they have in common, and by trying
to determine whit borrowed fom whid, sdolars have tried to solve this pblem. Theg note
that Matthev contains 600 of the 661 \a&s of Mark.Luke, a the other hand, contains only 350
of the 661 vazes of Mark, whit would seem to indicajdirst of all, that Matthev and Mark have
more in common than Lukand Mark. Matthev and Lule contain 200 veses in common thatear
not found in Mark. The conclusion is that both Mattiheand Lule have independent sores
other than Mark.They get some of their informationdm Mark, while thg get extraneous infor
mation fom these other sotgs. Oneepresentation has Matthederiving from Mark, and Lué
deriving flom Mark. John, whid accoring this sbema is the yourgt of the Gospels, derives
some of its information dm Matth& and some of its informationdm Lule. But one has to
explain whee Matthav and Lule get their additional information.That hypothetical soge is
called Q (fom the German wdrfor souce: Quelld. Q is thought by some Isclars to be the
oral or written tradition of the sayings ok3us, those that g in the King dmes vesion, ‘Ver-

ily, | say unto you.. . 7 Here is one shieme for thealationship of the Gospels and Q.
Mark Q
Matthew Luke

Another appoad attempts to delineatedm Q poto-Matthev material (M) and poto-Lule nmate-
rial (L), that is early taditions, either cal or written that the compilerd Matthev and Lule dew
upon. Thusijn this apppac, both Matthes and Lule have thee souces: Mark, Q, and M in the
case of Matthw and Mark, Q, and L in the case of laik

M Mark Q L

Matthew Luke
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A variant of this sheme sugests that poto-Matthev (M) existed befoe Mark, and influenced the
author of Mark. And thee have &en been attempts to identify Q mapecifically that is, what
these sayings arand what the original form of Q was, if it was a written forithele have &en
been attempts teeconstruct G2 The following similar passges occur only in Matthes and Lule.
It is this type of xclusive similarity between the two that has led to the Q hypothiésiappens
that these two pasges mntain what may be the most significant conifitins of &sus’ teahing.

Mt. 5:38-48

“ You haveheard that it
was said, ‘An eye for an ge and
a tooth for a tooth.But |
say to you.Do not resist one
who is &il. But if any one
strikes you on the right cheek,
turn to him the other also;
and if ary one would sue you
and tale your coat, let him ha
your cloak as well; and if gn
one forces you to go one mile,
go with him two miles. Gve
to him who bgs from you, and
do not refuse him who euld
borrow from you.

“ You haveheard that it
was said, ‘You shall lwe your
neighbor and hate your eneiy
“But | say to you, Lee your
enemies and pray for those who
persecute you, so that you may
be sons of yourd&her who is
in hearen; for he maks his sun
rise on the @l and on the good,

Lk. 6:27-36
“But | say to you that hear
Love your enemies, do good to
those who hate you, bless
those who curse you, pray
forthose who alse you.To
him who striles you on the
cheek, dfer the other also; and
from him who taks avay your
doak do not withhold your coat
as well. Give o every one
who beays from you; and of him
who tales avay your goods, do
not ask them agn. Andas
youwish that men wuld do to
you, do so to them.
“If you love those who lae
you,what credit is that to you?
For even snners lave thhose who
love hem. Andif you do
good to those who do good to
you, what credit is that to you?
For even anners do the same.
And if you lend to those from
whom you hope to reces, what

13 For the most recent attempt, see Burton L. Mdthe Lost Gospel: The Book of Q and Christian Origins

New York, HarperCollins, 1993.



and sends rain on the just and
on the unjust.For if you love
those who lge you, what re-
ward hare you? Donot even
the tax collectors do the same?
And if you salute only your
brethren, what more are you
doing than others®o not een
the Gentiles do the same?
You, therefore, must be per
fect, as your heenly Father is
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credit is that to you? E©n sin-
rers lend to sinners, to reeei

as much agin. Butlove your
enemies, and do good, and lend,
expecting nothing in return;

and your revard will be great,
and you will be sons of the Most
High; for he is kind to the un-
grateful and the selfisiBe
merciful, even as your Father is
merciful”

perfect.

1. Try to reconstruct Q fim a comparison of these two pagsa Theprinciple is that, whes
they are identical, that passge nust have appead that way in Q.The dificulty comes in when
the two passges dffer, as in the last sentence in botfhen you have tchoose whib passae,
or maybe a tha version, was in Q, the common soer

2. Discusghe meaning of these pagsa. Howoriginal in terms of eligious and philosophical
thought would you say the idea ofilog your enemies was?

Other recent interpetations have focused on the attemptdblgyond the Gospels, teeg
beyond the written\ddence and try toag bad to the real peson of &sus. Thesmterpretations
have tried to figue aut what &sus taught and whavents might have happened that would lead
to the Gospels as we now have thdm1974, the Flemish Catholic thegian Edwad hille-
bee&x published a book abougsus, whik he aubtitled An Experiment in Christology*“Chris-
tology” i s defined as an attempt to seesds as a livingbreathing human beingot as an indi-
vidual who ealizes he is divindut as someone who is a pen like anybody else Many of the
arguments that $dlebeedx used az later used by Thomas Sheehan, afgssor of philosophy
at Loyola Univesity in Chicago, who in 1986 published hithe First Coming: He the King-
dom of God Became ChristianityVhat both Shillebee&x and Sheehan focus on is the concept
of the empty tomb as the starting point of Christianity asligion. Sheehaargues that dsus’
direct connection with the founding of Christianity stops with the empty tdh&descriptions
in the Gospels of therents that Sunday morning and of what happened at the tofmb dif
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Matthewv 28:1-7
Now after the sabbath teard the davn of the first day of the week, Mary Magdalene and the
other Mary went to see the tomBnd behold, there as a great earthquakfor an angel of
the Lord descended from hea and came and rolled back the stone, and sat upoHig.
appearance as like lightning, and his raiment white as snoAnd for fear of him the guards
trembled and became ékdead men.But the angel said to theomen, ‘Do not be afraid; for
| know that you seek Jesus whasvcrucified.He is not here; for he has risen, as he said.
Come, see the place where he Idhen go quickly and tell his disciples that he has risen
from the dead, and behold, he is going before you to Galilee; there you will seé&dirn.
have old you?

Mark 16:1-8
And when the sabbathas past, Mary Magdalene, and Mary the mother of James, and
Salome, bought spices so thatytmight come and anoint himAnd very early on the first
day of the week thewent to the tomb where the sun had risénd they were saying to one
another “Who will roll away the stone for us from the door of the tomb&'nd looking up,
they saw that the stone a&s rolled back; for it &s \ery lage. Andentering the tomb, tlye
sav a young man sitting on the right side, dressed in a white robe; apdvéire amazed.
And he said to themDo not be amazed; you seek Jesus of Nazareth, valsacvucified.He
has risen, he is not here; see the place wheyddltehim. But go, tell his disciples and Peter
that he is going before you to Galilee; there you will see him, as he told Aowl they went
out and fled from the tomb; for trembling and astonishment had come upon them;yand the
said nothing to anone, for thg were afraid.

Luke 24:1-12
But on the first day of the week, at earlywa they went to the tomb, taking the spices that
they had prepared And they found the stone rolledaay from the tomb, bt when thg went
in they did not find the bodyWhile they were perplged about this, behold, taymen stood by
them in dazzling apparel; and asytheere frightened and leed their &ces to the ground, the
men said to them;Why do you seek the Ving among the deadRemember he he tld
you, while he was still in Galilee, that the Son of man must beveedd unto the hands of sin-
ful men, and be crucified, and on the third day rigend the/ remembered his evds, and
returning from the tomb tlyetold all this to the elen and to all the restNow it was Mary
Magdalene and Joanna and Mary the mother of James and the othen with them who
told this to the apostlesubthese wrds seemed to them an idle tale, ang thé not believe
them.
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John 20:1-13
Now on the first day of the week Mary Magdalene came to the tomb, @drile it was still
dark, and sa that the stone had been ¢akavay from the tomb So she ran, and went to
Simon Peter and the other disciple, the one whom Jeged land said to them‘They have
taken the Lord out of the tomb, and we do notwnehere thg havelaid him? Peter then
came out with the other disciple, andytlvgent tavard the tomb They both ran, loit the other
disciple outran Peter and reached the tomb first; and stooping to look iny lieeshnen
cloths lying there, lt he did not go in.Then Simon Peter came, faling him, and went into
the tomb; he sathe line cloths lying, and the napkin, which had been on his head, not lying
with the linen cloths, Wt rolled up in a place by itselfThen the other disciple, who reached
the tomb first, also went in, and hevsand believed; for as yet the did not knav the scrip-
ture, that he must rise from the dedden the disciples went back to their homBsit Mary
stood weeping outside the tomb; and she @ angels in white, sitting where the body of
Jesus had lain, one at the head and one at theTfeet.said to hey “Woman, wly are you
weeping?’ She said to them,Because thg havetaken avay my Lord, and | do not kne
where thg havelaid him?

1. AfterJesus was crucified, the body wasdakaway and appantly placed into a caveA

large $one was olled in front of the opening Then, depending on whicGospel, either one
woman, two women, e women, or merthan thee women came to anoint the body with oil on
the Sunday after the crucifixioWhy do the Gospels vary on how many women came to anoint
Jesus?

2. If the women kive as the Gospels seems to indicateytldel, that the tomb was gered up
with a big stonehow did thg think they were going to anoint dsus with the oil?Wee they
going to ask somebody to weothe stone?Vas such a thing allowed?

3. Why do the Gospels f@dif on whether these armangels or men in white?Do you think their
description of a man or men in white was later intetpd as meaning an aglgor angels?

4. Sheehagoncludes that the d@rences in the Gospel accounts do not matter to true Christian
believers because fom their point of vie what is important is the fact thaedus lived and the
fact that now he is in heaven, with the@mise of the kingdom of God to com#&hat do you
think of that conclusionDo the diferences in the Gospels matter only to non-Christians?
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IX
Travd Account: Ibn Battuta and the Dar al-Islam

Islam is a eligion that was founded in the earlyveath century C.E. by the qphet
Muhammed (570-632)The messge d Muhammed was décted at the Aibs of the sga aound
Mecca and Medina, Ut it has univesal application. Muhammed was a monotheist in that he
believed in only one god, AllahThis belief was in cordist to the eligion of the nomads in the
desert and to many of the mbants of Mecca and Medina who wemlytheists. Eag Arab
clan or tribe had its own goddMluhammed accepted thewish Old Estament and the Christian
New Testament of the BihleHe taught that Abaham, Moses, andesus wer dl prophets of
God, and that heMuhammed, was the last and theegtest of these pphets. Accdaling to
Muhammed, man must submit toajse and glorify Allah. The wod “Islam” has the connota-
tion of ‘I surrender or submit’ to God. Inaddition, Muslims must observe the followiradj-r
gious duties, called théfive pillars” of Islam. Thg nmust belie in theshahadawhich says
“There is o god by AllaH. They must pry five times a dayThey must fast, that is theare not
allowed to eat during daylight hosir during the month of Rarmad During their lifetime they
should mak a least one pilgrimge b Mecca. Andead Muslim must follow a code of behavyior
which includes giving alms to the poor anxtkides alcoholic besrages and gambling In addi-
tion, they must ewere their parents and tat all Muslims as lmthers. Ifthe Muslims do this, te
believe that when thedie, they will be rewarded with a blissful eternal life

Ibn Batuta (1304—-1368) was aadi, or Muslim judg, fom the aea pesently known as
Morocco. Hetraveled fom one end of thBar al-Islam(the abode of Islam) to the other in the
early fourteenth century The Dar al-Islam those lands that wer predominantly Islamic,
stretched fom the Atlantic shas of northern Africa in the west to the islandstioé coast of
southeast Asia in the easAs a gadi, Ibn Baita was able to makhs way by a combination of
the hospitality of local ditials and by fulfilling the function of judgn particular places. When
he returned to @ngier his place of birth, heacounted his &vels to Ibn dzayy who wate them
down for posterity in a work called tighla (or Travds).

The Travels of Ibn Batuta

In the following &cerpt, Ibn Batita describes two pilles o Islam in egard to what he
observed in Damascus: fasting during the month of Ramand treating a co-eligionist as
though he wex your brother

(1)

It is one of the laudable customs of the people of Damascus that not a man of them

breaks hisdst during the nights of Ranadentirely alone. Those of the standing of argj
gadis and notables wite their friends and [a number ofidirs to brealdst at their houses.
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Merchants and substantial traders fallthe same practice; the poor and the country folk for
their part assemble each night in the house of one of thheimamber or in a mosque, each
brings what he has, and thal breakfast together

When | first came to Damascus, a friendshipvgup between the Mikite professor Nu
al-Din as-Sakha and me, and he ged me to breakft at his house during the nights of
Ramaan. After| had visited him for four nights | had a steolf feve and absented myself.
He sent out in search of me, and althougkcused myself on the ground of illness heud
accept no xcuse from me, so | went back to his house and spent the night iNben |
wished to tak leave the next morning, he wuld not hear of it it said to me,'Consider my
house as yourven, or as the house of yowather or brothet and gaveorders to send for a
doctor and to hae prepared for my use in hisMn house eerything that the doctor should
prescribe in the ay of medicine or dietl remained in his house in this condition until the
day of the Feast [of theaBt-breaking], when | joined in the fastiprayers at the ma#la and
God Most High healed me of what haddileh me. Meanwhile all the monel had for my
expenses &s &hausted. Nual-Din, learning this, hired camels for me armygme trareling
provisions, etc., and mogen addition, saying to me;It will come in useful for agthing of
importance that you may be in need-efmay God revard him well!”

In this excerpt, Ibn Bdtita describes briefly higajj, or religious pilgrimae, b Mecca. He
goes into geater detail subsequently about ba¥ the places he mentions kehut in this brief
overview, one can @t a sense of the importance he atttés to his xperience

(2)

We presented oursebs forthwith at the Sanctuary of God Most High within, liee
place of abode of His Friend Idmen and scene of mission of His Chosen One, Eumad
(God bless and g& hm peace). We entered the illustrious Holy House, whereihe' who
enters is secureby the aate of the Ban®haiba and sabefore our ges the illustrious Ka‘ba
(God increase it inaneration), lie a ide who is displayed upon the bridalchair of majesty
and walks with proud step in the mantles of beasgtyrounded by the companies that had
come to pay homage to the God of Merand being conducted to the Garden of Eternal
Bliss. We made around it the [gen-fold] circuit of arrval and kissed the holy Stone; we per
formed a prayer of tavbowings at the Maga Ibrahim and clung to the curtains of the Ka‘'ba
at the Multazam between the door and the Black Stone, where prayer is answered; we drank
of the water of Zamzam, which, being drunk of, possesses the qualities that are related in the
Tradition handed den from the Prophet (God bless andeghim peace); then, kang run
between al-&a and al-Marva, we took up our lodging there in a house near the Gate of
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Ibrahim. Praisebe to God, Who hath honored us by visitation to this holy House, and hath
caused us to be numbered amongst those of aliKbklssing and peace upon him), and hath
rejoiced our ges by the vision of the illustrious Ka‘ba and the honorable House, of the holy
Stone, of Zamzam and theHn.

The desert aiund Mecca with its starkx<t'emes of hot and cold, light and shabad a signifi-
cant impact on the delopment of Islamin sud an uncompomising emironment, the individ-
ual realizes a number of truths: the closeness of death; the need to ateopith othes for sur
vival; and how human d#drences fade into insignificance in face of the eternal, winispired
the Muslim principle that only God iseat. Inthe following passge, bn Batuta describes a
story that indicates a number of these concepts.

3)

The following incident happened on this mountain [Jabalwirh&o two of my associ-
ates, one of them the esteemed jurisu Altuhammad Abdalleh b. Farten of Tuzar in
Ifri giya, the other Ab'l-‘Abbas Ahmad of Vadi Ash [Guadix] in Andalusia.They proposed
[to visit the cae where the Prophet meditated] during the period of their residence in Mecca
(God Most High ennoble her), in the yeawee hundred and twenty-eight, and wenf of
alone, without getting some guide who wnthe way to it to accompanthem. Thg lost
themseles in consequence, missed thaywo the cee, and followed another track, which
came to a sudden en@his was at the time when the heatwsoviolent and summer is at its
most ardent.When the vater theg had with them \as ehausted and tlyehad not yet reached
the cae, they began to make their way back to Mecca (God Most High ennoble hérhey
found a track and follwed it up, It it led to another mountainThe heat beat dan upon
them, thirst tormented them, and yheame fce to &ce with death.The jurist Al
Muhammad ibn Brfan was finally unable to alk ary further and thrav himself upon the
ground. TheAndalusian managed toweahmself, for he had some remnant of strength left,
and he continued to folothe paths on those hills until the road led him to Ajydethen
came into Mecca (God Most High ennoble her), sought me out, and told me the whole story
and aboutAbdallah d-Tuzari and his breakden on the mountainlt was then about the
close of day This ‘Abdallah had a cousin named Hasan, whadi in Wad Nakhla lut was at
that moment in Meccal informed him what had happened to his cousin, and then sought out
the pious shaikh, the imaAbu ‘A bdalleh Muhammad b‘Abd al-Ralman known as Khal,
the iman of the Mdikites (God profit us by him) and reported his case to him atsosent
out in search of him a compawf Meccans who wereamiliar with those hills and rock-
paths. © advert to Abdallah d-Tuzari, he had betakn himself, when his companion left
him, to a lage rock, seeking the shelter of its shade, and he remained in this state of
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exhaustion and thirst, with the carrion-ar® flying over his head and witing for his death.
When the daylight as gone and darkness fell, he reged some strength, and refreshed by
the cool of the night he rose atwdato his feet and descended from the hillside to the bottom
of a wadi, which was sheltered by the mountains from the rays of the Kenkept on valk-

ing until an ass appeared within hiswjend making in its direction he found a bedouin tent.
When he sa it, he fell to the ground andas unable to riseHe was seen by theaman of

the tent, and as her husband had gone to fetdbrvghe gavehim what water she had with
her It did not quench his thirst, and when her husband came backvkeaim a whole skin

of water without quenching his thirst eithefFhe man set him on an ass, which he had, and
brought him to Mecca, where he a&d a length at the time for the afternoon prayer on the
following day as emaciated as if he had risen from avgeét

1. Haveyou e/er been theecipient of unepected gnepsity? Haveyou eer been the giver of
it? If so, describe these cases and wiesutted.

2. Haveyou made a trip to a Holy ShrineRave you been someplace wdegou felt closer to
the divine?How would you describe it?

3. Whatkind of paadise would people who eraised in a desert @ironment haveVhat is
the Muslim concept of padise? Howdoes that comparwith your theoetical concept?

14 The Tavels of Ibn Bdiita AD. 1325-1354trans. H. A. R. Gibb, 3ols., Cambridge, Cambridge Wei-
sity Press, 1958-1971oM 1, pp. 150-151, 188-189, 213-214.
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X
Diary: A Court Lady in Heian J apan

In tenth- and eleenth-century dpan, the height of the Heian period, a commenrg for
women writes was the diary Such works asThe Pillov Book of Sei Shonaggrhe Diary of
Murasaki Shikib, andThe Gossamereééarswete intimate accounts of the feelings amactions,
surprises and disappointments, of court ladiesapfah. Thecourt itself was ruled by strict rules
of etiquette and per behaviar Women weg relegated to passiveotes in elation to men.The
diaries these womeregt ae indicative of their auth@’ almost iwvisible pesence at the court.
We dten do not een know the names of the women whatevthese diariesThe author of the
excerpts below was known only as the daughterab3ue And she gave no title to the diary
itself. lvan Morris, its tanslator into English, has pposed we call the author Lady 8ahina,
after a district alluded to in one of the poems in the wétk.also sugests the titleAs | Crossed
a Bridge of Dream®ecause drams appear égquently in the book and a brielgrovides the idea
of fragility that permeates the worHt is clear that Lady Sashinas work is not a diary in the
sense that we might be used to thinking of a dthat is a day-ecod. Yet, the natue and char-
acteristics of what shehooses to put in and what shieooses to leave out indicate that the
author is thinking of this work in the same sense that someone would wheepagka day-to-
day recod of personal thoughts and feelings.

The fist excerpt is fom the bginning of the diary and shows the influence that adaki
Shikitu's The Tale of Genjihad on peopleven in emote povinces. Mub of Sarashinas dary
is taken up with efelences to the stories within tiele to the atent that one gfs the impession
that for Lady Saashina the stories have neoreality than the eality around her The capital
that Lady Saaishina is eferring to is the old capital of yto, called Heian¥o (‘the capital of
peace and a&nquility”).

Lady Sarashina Mees to the Capital Koto

| was brought up in a part of the country so remote that it ligsnidethe end of the
Great East RoadWhat an uncouth creature | mustveaeen in those daysYet even shut
awgy in the pravinces | somehs came to hear that theond contained things kmmn as
Tales, and from that moment my greatest desas to read them for myselfo idle avay the
time, my sistermy stepmother and others in the householdold tell me stories from the
Tales, including episodes about Geniji, the Shining Prinag; dince thg had to depend on
their memories, thecould not possibly tell me all | anted to knev and their stories only
made me more curious thavee In my impatience | got a statue of the Healing Buddhi& b
in my own size. When no one @as watching, | would perform my ablutions and, stealing into
the altar room, wuld prostrate myself and pray fently, “Oh, please arrange things so that
we may soon go to the Capital, where there are sy Males, and please let me read them
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all.”

The secondxeerpt is also fsm the bginning of the diary when Lady $eshina must leave
her country home to go to the capital wiader father is a state fi€ial. Noticeher attadhiment
to the Buddha figer This would seem to comidict the tealing of Buddha (see abe) who
warned against all attabbments, bt it does not contivert the teahings of Mahayana‘Greater
Wheel) Buddhism, especially the type that placesagrstoe in charms and physical objects.
For Lady Saashina, the Buddha figgmas her tiarm that potected her fsm harm.

On the third day of the Ninth Month, when asvtwele years old, we left our house and
moved to a gdace called Imatachi in preparation for our joyne the Capital. The house
where | had played for so magears vas dismantled and one could see into the rooms from
outside. Eerything was in great disorderAs | depped into the carriage to \@afor the last
time, the sun had just set and thg skas shrouded with mistLooking into the house, |
caught sight of the Healing Buddha standing there alone—that Buddha before whom | had
prayed so often in secreft the thought of abandoning him Idma weeping quietly

The thid excerpt fom Saashinas dary takes place in the capital wherhe is a lady-in-
waiting. Because she isdm the povinces, she has &latively low ank ezen among that gup.
One can gt a sense of the strictness of the rules of etiquette and the qualities thaalued
within the court when Sashina encountera @urtier. The exchange d poems that occued
was considexd a high form of corersation. Thgpoems themselves weeb contain allusions to
other famous poems thateryone in the court had memorizdgoth the structur and the topics
of the poems werse\erly restricted by covention. Thecreative part was to compose a poem on
the spot that met all the criteria for poetry writing at the court and wasogpiate for the occa-
sion. Thegentlemans refeence to China ‘Even in China.. . ) is indicative of the high
regard that Chinese cult@rwas held in dpan at the time and for many centuries aftenvafhe
corversation itself was a typical one foegtlemen and ladies-in-waiting and acged with the
rules of sub interactions.

When distinguished visitors kkHigh Court Nobles and Senior Courtiers came to the
Pdace, there were fed rules about which ladies-inaiting would receve them. An ingperi-
enced outsider & me would certainly not be chosen; iadt | was so unimportant that such
visitors would not &en be avare of my eistence. Ora very dark night in the early part of
the Tenth Month, while some priests were chanting the Perpetual Sacred Readings in the most
beautiful wices, | and another lady-inaiting stayed near the door of the chap&s we lay
there, chatting and listening to the priests, a gentleman approdcWedmuld run and fetch
one of the ladies from the inner apartmérgsjid my companion,but it would malke a ad
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impression. Neer mind! We nmust adapt ourseds to circumstanced.et’s just stay and see
how things turn out” W hile she got up and spelo the gentleman, | lay where las and lis-
tened to their corersation. Hetalked in a quiet, gentleay and | could tell that heag a man
of perfect qualities.“ And who may your companion b&? heard him say; ut there vas
none of the crude, lecherous tone in higcg that one wuld expect from most men who
asled this sort of questionThen he started speaking about the sadness ofdtie and other
such matters, and thereas' something so sensdi dout his manner that, for all my usual
shyness, | found it hard to remain §t@#nd aloof. | therefore joined my companion and the
gentleman. ‘So there is still a young lady in thisRce whom | do not knd’’ he said, sur
prised to hear myaice, and hea@veno sign of vanting to lege.

It was a dark, starless night and the rain made a delightful patter onviese 1EEhere is
a gecial elgance and charrhhe sid, “about dark nights lik this. Doyou ladies not agree?
If everything were lit up by the moon, the brightnessud only embarrass orie.

He spole @out the diferent beauties of Spring and AutumfiEach has its wn
delight} he said. “On Spring nights the gkis beautifully shrouded with mistThe moon
then is not too bright and its light seems to be floatwayan the distance How delightful it
is at such a time to hear someone plucking gently at the strings of a lutevihabdia set in
the lkey d the Fragrant BreezeWhen Autumn comes the ks dill misty, but the lucent
moon shines through so clearly that one feels one could pick it up mlamels. Thesough-
ing of the wind and the hum of the insects blend in suclkathat all the sars of Nature
seem to hee mme together At such moments the strumming of the great zither accompanied
by the clear notes of a flute nemkone wnder hav one could ger haveadmired Spring.But
then there is a Wter night when the skis dill, the air bitter cold, and the piles of smo
reflect the moonlight.Then the tremulous sound of the flageolet @saine faget about both
Spring and Autumfi. So he mntinued for a while before asking us which season vesl lik
best. Mycompanion named Autumn as havdrite, but | decided to answer with a poem,

The hazy Springtime moon—

That is the one | \ee,

When light green skand fragrant blooms
Are all alike eawrapped in mist.

He repeated my lines \w#al times, “‘So you turn dan the Autumn nights’’he said and
added hiswn poem,

Should | be spared tové keyond tonight,
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Spring &enings will remain within my heart
In memory of hav we met.

My companion, who had declared her preference for Autumn, composeersiee v

It seems your hearts v@adl been dravn to Spring.
Am | alone to gze at Autumn moons?

The gentleman seemed greatly interested in ourecsation.

“Even in Chind, he said, ‘people hae dways found it hard to choose between Spring
and Autumn. Surely there must be some special reason that you ladiesnieale up your
minds so clearly At times when | am deeply med by something, whether it be sad or
hapyy, the particular aspect of nature at that moment, the look of thergske moon or the
blossoms, sinks deeply into my heartwonder what made you twdecide as you did about
your seasonsSince ancient times the moon onniér nights has been considered a depress-
ing thing. Most people he found it too cold to be arth admiring, ot | recall that my wn
feelings on one such night werery different.

“I had gone to Ise as an Imperialvég to attend the coming-of-age ceremaf the
High Priestess.Intending to return to the capital atva®d | got up ery early and sa the
moonlight brightly reflected int he swpwhich had been piling up for day§o it would be
under such a gkthat | should hee o make nmy journg/ | thought gloomily as | went to tale
leave d Her Holiness.Her apartment @as unlile anything | had ger seen, and | &s wer-
come with ave at the thought that thisas where the High Priestess actualgdi Shesum-
moned me to one of her rooms, whichsasplendidly arranged in a manner befitting the occa-
sion. Amongthe attendants were people who had been invisesmce the reign of Emperor
Enyu. There vas something remarkably imprassiand elggant about their olddshioned
appearance as theat there tearfully recounting stories from the ancient peisén a beauti-
fully tuned lute vas brought out and one of the attendants played foiltusl seemed to
belong to another orld.

“As dawn approached | gretted haing to return to the capital and decided not to set out
until later Ever since, snavy winter nights hee nmoved me ceeply Though | may be huddled
by a brazierl will leave it in the bitterest cold to go out on theranda andage at the swa
No doubt you ladies also V& some personal reason for feeling as you do about your seasons.
In the future | too shall probably be deeplyvea by dark rairy nights like this. | confess
that thg now sem just as charming as that wymight in the apartment of the High Priest-
ess.
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After he had finished speaking and had left us, it occurred to me that he still had no idea
who | was1®

1. Atfirst, Lady Saashina and her friend discuss the possibility of runningetoogher ladies-in-
waiting to geet the gntleman when tlyesee him apprach. Whydo the consider this possibil-
ity? Whydo the reject it?

2. LadySamshina mentions theegtleman as bein¢a’' man of perfect qualiti€'s.Based on her
description of him and his ceersation, what qualities do you think sheegerring to?

3. If you wee suddenly placed in the court of glnth-century Heianapan, and all you had to
base your coversation on was thiseiading (and knowing elenth-century dpanese), what top-
ics would you say wergppropriate to discuss in sh@ stuation?

4. Composea short poem that you think might be appriate for a particular situation in the
Heian court.

15 |ady Sarashinals | Cossed a Bridg of Dreams trans. han Morris, London, Penguin, 1971, pp. 31-33,
83-86.



45

Xl
Allegory: Christine de Pizan’s Reaction
to the Denigration of Women in Medieval Europe

Christine de Pizan (ca. 1363-1431) lived mafice and was among thenfditerate women
of her times.In the intoduction to her allgorical treatise on the equality of women with men,
Book of the City of Ladiesshe describes how she came to write the bdonkpatriarchal soci-
eties, whib amost all societies have been since thgifi@ing of civilization, the subservience of
women becomes accepted without questieen &y women within that societwhat de Pizan
describes heris a remarkable ealization on her part that almosterything she hasead writ-
ten by men about women has beemgmory. And many of these men wdhe accepted auther
ities of the ge, nen sub as Aristotle and Thomas Aquinag\s emarkable as thaealization is,
de Pizan comes to awen moe remarkable conclusion: tigevere dl wrong! Thischallenge to
the authority of patriachy was as bold as it was sensibléet, it was, of cowge greeted with the
same condescending attitude by most men gsgtheted any attempts by women to assert their
humanity that is until very ecent times.

Christine de Pizar’City of Ladies

One day as | as sitting alone in my study surrounded by books on all kinds of subjects,
devoting myself to literary studies, my usual habit, my mind dwelt at length on the weighty
opinions of \arious authors whom | had studies for a long tirhbooked up from my book,
having decided to lege sich subtle questions in peace and to relax by reading some light
poetry With this in mind, | searched for some small bo&. chance a strangmlhme came
into my hands, not one of myva, kut one that had beenvgn to me dong with some others.
When | held it open and warom its title page that it as by Matheolus, | smiled, for though
| had neer seen it before, | had often heard thatelither books it discussed respect for
women. Ithought | would bravse through it to amuse myself.had not been reading for
very long when my good mother called me to refresh myself with syfgret was &ening.
Intending to look at it the méday | put it dovn. Thenext morning, agin seated in my study
as was my habit, | rememberedanting to @amine this book by Matheolud.started to read
it and went on for a little whileBecause the subject seemed to me rof pleasant for peo-
ple who do not enjlies, and of no use in ddoping virtue or manners, \gn its lack of
integrity in diction and theme, and after iuging here and there and reading the end, | put it
down in order to turn my attention to moreelied and useful studyBut just the sight of this
book, een though it was of no authoritynade me wnder ha it happened that so myulif-
ferent men—and learned men among themvehaen and are so inclined tgpeess both in
speaking and in their treatises and writing so ynaitked insults about amen and their
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behaior. Not only one or tw and not @en just this Matheolus (for this book had a bad name
aryway and vas intended as a satirejtbmore generallyjudging from the treatises of all
philosophers and poets and from all the orators—aitild tale too long to mention their
names—it seems that thell speak from one and the same moufthey al concur in one
conclusion: that the betiar of women is inclined to and full ofvery vice. Thinking deeply
about these matters, | dmm to examine my character and conduct as a natucghan and,
similarly, | considered other emen whose compgnl frequently lept, princesses, great
ladies, vomen of the middle andweer classes, who had graciously told me of their most pri-
vate and intimate thoughts, hoping that | could judge impartially and in good conscience
whether the testimgnof so mary notable men could be truélo the best of my kneledge,
no matter hev long | confronted or dissected the problem, | could not see or realizthéw
claims could be true when compared to the naturalMi@hand character of @men. Yt |
still argued ehemently aginst women, saying that it @uld be impossible that so man
famous men—such solemn scholars, possessed of such deep and great understanding, so
clearsighted in all things, as it seemed—couldégoken falsely on so manoccasions that
| could hardly find a book on morals whereere before | had read it in its entiretydid not
find several chapters or certain sections attackirgnen, no matter who the authoasv This
reason alone, in short, made me conclude that although my intellect did notgenceivn
great hults and, likwise, those of other @men because of its simpleness and ignorance,
was howeve truly fitting that such as the caseAnd so | relied more on the judgment of oth-
ers than on what | myself felt and kmel was 2 transfixed in this line of thinking for such a
long time that it seemed as if | were in a studake a gishing fountain, a series of authori-
ties, whom | recalled one after anotheame to mind, along with their opinions on this topic.
And | finally decided that God formed a vile creature when He madeaw, and | wndered
how such a verthy artisan could hee designed to makauch an abominable avk that, from
what the say, is the \essel as well as the refuge and abodevefyesvil and vice. As | was
thinking this, a great unhappiness and sadness welled up in my heart, for | detested myself
and the entire feminine ®eas though we were monstrosities in natukad in my lament |
spole these wrds:

“Oh, God, hw can this be?For unless | stray from myaith, | must neer doubt that
Your infinite wisdom and most perfect goodness ereated aything that vas not good Did
You yourself not create @man in a @ry special \@y and since that time dicbM not gve rer
all those inclinations that it pleasedurfor her to hee? And hav could it be that ¥u could
go wrong in agthing? Yet look at all these accusations thatéhbeen judged, decided, and
concluded aginst women. Ido not knev how to understand this repugnanckg.it is so, fair
Lord God, that indct so may abominations abound in the femalexséor You Yourself say

t
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that the testimonof two o three withesses lends credencey\siall | doubt that this is true?

Alas, God, wh did You not let me be born in theowd as a man, so that all my inclinations
would be to serg You betterand so that | wuld not stray in aything and veuld be as perfect

as a man is said to beBut since ur kindness has not beextended to me, then fgive nmy
negligence in Yur service, mostir Lord God, and may it not displeaseuy for the serant

who receves fewer gifts from his lord is less obliged in his servick.spole these wrds to

God in my lament and a great deal more foeyVong time in sad reflection, and in my folly

| considered myself most fortunate because God had made me inhabit a female body in this
world. . . .

At this point in the naative, three ladies, whoapresent Reason, Rectitydgmd JLstice appear
to de Pizan.While we can accept thegmeding narative as autobigraphical in content—it is
likely de Pizanead Mateolus under the curmstances and had theaction described—the fol-
lowing section is the lggnning of the allgorical part of the work. An allegory uses human or
animal daracters to represent diferent principles. Eac one acts, speaks, and thinks aaing
to the main principle that imles them.Notice the use ofational agument by the lady whep-
resents Reason to cance de Pizan that what shead in these books is eirg about women.
Notice also hereasort to de Pizas’ovn eperience to counter the book thaxy of the philoso-
phes.

So occupied with these painful thoughts, my heaadobin shame, myyes filled with
tears, leaning on the pommel of my claa'mrest, | suddenly saa ray of light fall on my
lap, as though it were the suhshuddered then, as ifakened from sleep, for | & sitting in
a hadav where the sun could notve one at that hourAnd as | lifted my head to see
where this light vas coming from, | s& three cravned ladies standing before me, and the
splendor of their brightaices shone on me and throughout the entire rodow no one
would ask whether | @s surprised, for my doors were shut ang tiesl still entered Fearing
that some phantom had come to tempt me and filled with great fright, | made the Sign of the
Cross on my forehead.

Then she who as the first of the three smiled andyaeto speak, ‘Dear daughterdo
not be afraid, for we W& ot come here to harm or trouble yout bo console you, for we
have taken pity on your distress, and weviaazome to bring you out of the ignorance that so
blinds your avn intellect that you shun what you kmdor a certainty and belre what you
do not knav or see or recognizexeept by virtue of manstrange opinions. . . FRair daugh-
ter, haveyou lost all senseMave you forgotten that when fine gold is tested in the furnace, it
does not change oaky in strength bt becomes purer the more it is hammered and handled in
different ways? Doyou not knav that the best things are the most debated and the most
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discussed? Iyou wish to consider the question of the highest form of realttich consists

in ideas or celestial substances, consider whether the greatest philosophergenilirechand
whom you support agnst your an se haveeve resohed whether ideas aral§ée and con-
trary to the truth.Notice hav these same philosophers contradict and criticize one another
just as you ha&e sen in theMetaphysicswhere Aristotle ta&s their opinions to task and
speaks similarly of Plato and other philosophékad note, moreger, how even Saint Augus-
tine and the Doctors of the Churchvhariticized Aristotle in certain passages, although he is
known as the prince of philosophers in whom both natural and moral philpsatipimed their
highest lg€l. It also seems that you think that all therds of the philosophers are articles of
faith, that thg could never be wrong. Asfar as the poets of whom you speak are concerned,
do you not knw that the spoke an mary subjects in a fictional sy and that often tlyemean

the contrary of what their evds openly say®ne can interpret them according to the gram-
matical figure ofantiphrasis which means, as you kwpthat if you call something bad, in
fact, it is good, and also vicersalt

1. Whyhave so many men written attacon women?

2. Whydid de Pizanely moe an what the authorities said about women than on what she her
self ‘felt and knev”?

3. Haveyou ever had an gperience wher everyone was telling you one thirtmt you felt and
knew” that what thg were saying was not right?

4. Are Reasons aguments good ones€an you think ofefutations of her gguments or of bet-
ter aguments to support her position?

16 Christine de PizarBook of the City of Ladiesrans. Earl Jéfey Richards, Ner York, Persea Books, pp.
3-6.



